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Abstract :

The purpose of this paper is to show that the imperative sentences in the
selected Quranic verses do have the same modal force of English deontic modal
sentences. It is argued, here, that the imperative sentences in the selected verses
contribute to express similar illocutionary forces to that of the English deontic modal
sentences. Results have shown that the imperative sentences are used to express
various illocutionary forces other than the deontic obligative one. It is found that they
express a range of 20 meanings like; advice, counseling and supplication...etc. So, the
paper concluded that the imperative sentences in the Arabic language in general and in
the Holy Quran in particular are like the English deontic modal sentences as they
indicate the illocutionary force of obligation. Like English imperatives, the imperatives
of the Holy Qura'n have a wide range of non-deontic meanings. However, they don't
express the same meanings exactly.

1. Introduction

The study of modality hasn't received significant attention in Arabic linguistics. It is still
an under researched area of investigation in Arabic. Some Arab researchers described
the under exploration state of modality in Arabic as "an almost untrodden area of

investigation” Al-Karooni (1996:76) and "unsystematic and reductionist” Kahlaoui
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(2015:215). The somehow little literature available was able, to some extent, to show
that the scope of modality in Arabic is as broad as its English counterpart. Irrespective
of the fact that Arabic language doesn't have modal verbs corresponding to the English
modals, it is capable of expressing modal meanings broadly through a wide range of
expressions that signal modality. Because of the vast variety of expressions and
particles signaling modality, Arabic is said to be a "highly modalizing language".
Previous studies accounted for a variety of markers signaling epistemic and deontic
modality in Arabic. However, these studies neglected considering the imperative as
having a deontic force. This negligence, we believe, could be a result of the Arab
grammarians' classification of the imperative into real and unreal. It is believed that
real imperative only expresses deontic meaning because Arab grammarians place
meanings of permissibility and advisability under unreal imperative. Irrespective of
placing these meanings under unreal imperative, we believe that the imperative in
Arabic is capable of signaling the deontic meanings of permission and advice.

In this study, we try to explore the deontic and non-deontic meanings expressed by

imperative sentences in some selected Qura'nic verses.

2. Hypothesis

The present paper hypothesizes that the imperative sentences in the verses of the Holy
Qura'n express the deontic meanings of obligation and permission in the same way as
they are expressed in English imperative sentences. However, a vast variety of
meanings beyond obligation and permission are also conveyed in the imperative in
English as well as Arabic. In the case of the Qura'nic verses, it is not easy sometimes to
tell for sure what the intended meaning of the imperative is because of the overlap that
might occur between some meanings. This conflict of meanings is resolved from the

context.

3. The importance of the study
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Plenty of studies addressed numerous linguistic and semantic phenomena in the Holy
Qura'n. However, we can hardly find a study that accounts for deontic modality
meanings of the imperative sentences in this divine book. The rarity of such a study
elevates the importance of our study. In addition, it takes its importance from the fact
that it brings light to the Qura'nic imperative sentences which happen to have overt
obligative force as well as some other covert meanings. A wide range of illocutionary

forces are aesthetically conveyed through the structure of the imperative.

4. The questions of the study
The study tries to answer the following questions:
1. What deontic meanings do Qura'nic imperative sentences convey?
2. How deontically different from or similar to English deontic sentences are the
Qura'nic imperative sentences?
3. What other meanings beyond deontic ones do Qura'nic imperative sentences
convey?

5. Deontic Modality
The term "deontic modality” has undergone heated debates among linguists who tried
to formulate a definition that best describes it. Traditionally, it is linked to the notions
of "permission” and "obligation" and some other related notions such as "interdiction”,
"advice",...etc (Nuyts & Auwera, 2011:37). Murphy & Koskela (2010:105) also adopt a
traditionalist view as they believe that deontic modality is a type of modality which
covers obligation and permission. Such a definition implicates a narrow capturing of
expressions as it fails to account for expressions like (1) below:
1) a. We cannot fire him just like that; he's been our best employee for years.
b. This initiative by the government is highly deplorable.
c. We applaud this local community initiative.

The above definition's failure to account for expressions like the ones in (1) above
urged linguists like Palmer (2001:9) to adopt a definition that asserts that obligation

and permission emanate from an external source. For Palmer (2001:10) Deontic
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modality stems from some kind of external authority such as rules or the law, typically
and frequently the authority is the actual speaker, who gives permission to, or lays an
obligation on, the addressee. (Nuyts & Auwera, 2011:37) adopt a similar yet not
identical view to Palmer's. They think of deontic modality as an indication of the
degree of moral desirability of the state of affairs expressed in the utterance. In general
terms, the concept of "morality” referred to in this definition should be thought of to
include "societal norms" as well as personal "ethical” criteria of the person responsible
for the deontic assessment. The examples in (1) above are straightforward illustrations
of the concept of morality. This definition also entails the involvement of a gradual
scale going from absolute moral necessity via degrees of desirability to moral
acceptability. The view of the involvement of such a gradual scale is understood to
extend to the degrees of obligation too.

Palmer (2001:89) states that the most common types of deontic modality are the
"directives”, where we try to get others do things. The deontic permissive and
obligative charge can be interpreted in terms of what is deontically possible and
deontically necessary.

2) a.You may/can go now. (deontic possibility/permission)

b. You must go now. (deontic necessity)

6. Deontic modality Versus Other Modality Types

Deontic modality, which is concerned with the logic of obligation and permission,
contrasts with Alethic and Epistemic modality. Alethic modality and epistemic
modality are closely related to each other, yet they are distinct. Alethic modality
concerns itself with the necessary or contingent truth of propositions. In other words, it
is concerned with the modes of truth (Nuyts & Auwera, 2011:52). Leibniz quoted in
Lyons (1977:791) believes that the propositions involved in this type of modality are
necessarily true in all logically possible worlds. This leads us to conclude that alethic

modality is that type of modality which connotes the speaker’s estimation of the logical
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necessity or possibility of the proposition expressed by his utterance. Consider the
example in (3) below:

3) Alfred is a bachelor; thus he must be unmarried.

In the above example, the speaker depends on the fact that all bachelors are
unmarried, which is a true logical necessity.

Epistemic modality, however, is concerned with the logical structure of statements
which assert or imply that propositions are known or believed (Crystal, 2008:197).
Nuyts & Auwera's (2011:52) agree with Crystal as they describe epistemic modality as
the state of a proposition in terms of knowledge and belief (i.e. ((modes of knowing").
Consider the example in (4) below:

4)  The car must be ready.

In the above example the speaker depends on the knowledge that he gets either from
an outside source or he himself gains it. The meaning is it is surely the case that the car
is ready.

It is obvious from the above discussion that there are certain differences between
alethic and epistemic necessity, on the one hand, and deontic necessity on the other
hand. Alethic and epistemic necessity are concerned with the truth of the propositions;
while deontic modality is concerned with the necessity or possibility of acts performed
by morally responsible agents. When we oblige someone to perform or prohibit from
getting a particular act performed, we are actually not describing the agent's present or
future performance of that act. We are, in fact, expressing a proposition that is intended
not to describe the act itself, but it is intended to describe the resulted state of affairs if
the act is performed (Lyons, 1977:823).

The intrinsic connection between deontic modality and futurity is another difference
between it and epistemic necessity. The truth value of the proposition in deontic
modality is connected to some state of the world later than the one in which the
obligation holds (Lyons, 1977:824).

7. Forms of Deontic Modality
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Deontic modality is signaled by grammatical devices and lexical items so as to express
a speaker’s degree of commitment to the expressed proposition's obligation or
permission. Through these various ways, speakers aim to influence and control others,
and commit themselves to certain courses of action. If the obligations they express, the
permissions they give, the promises they keep and so on are fulfilled, they may cause
changes in their surroundings (Downing and Locke, 2006:385). Deontic modality
meanings are expressed by the following:

7.1 Modal Verbs

According to Downing and Locke (2006:385-393) English modal verbs are used to
express meanings of obligation, necessity, advisability, and possibility.

Deontic obligation s realized by the modal verb (must), in which case the modal can
have the force of a direct command as the speaker has an institutional or some other
authority over the addressee. Consider the example in (5) below:

5) You must submit your assignment next Monday. (Deontic obligation)

The force of the modal (must) in (5) suggests that the speaker has an authority over the
addressee who can't escape the obligation at all. Consequently, the addressee finds
himself/herself obliged to fulfill the obligation and that choosing not to fulfill it is not
an option for it will resultin a punishment.

Deontic necessity is also realized by the modal verb (musi), in which case no human
control is involved; hence no man's authority is involved, the meaning is that of
intrinsic necessity, as in the example in (6) below:

6) Bears must hibernate if they are to survive winter. (Deontic necessity)
Deontic advisability s realized by the modals (should and ought). These two modals
express an unbinding obligation that may be unfulfilled. Consider the examples in (7)
below:

7) a. People should avoid eating high-carb foods.

b. You ought to cut saturated fats from your diet.
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In the above examples, the speaker lacks the authority to impose an obligation over the
addresses.

Deontic possibilityis usually expressed by the use of the modal verbs (may and can),
which convey the meaning of granting permission. Consider the examples in (8) below:
8) a.You can smoke in here.

b. You may go now.

In the above examples, the two modal verbs express deontic possibility in the sense of
giving permission.

7.2 Lexical Modals

The two lexical modals combinations (have to and Have gor ro) are used to express
the meanings of deontic obligation and deontic necessity (Downing and Locke, 2006:

320, 385). Consider the examples in (9) below:

9) a.You have to upload these files. (Deontic obligation)
b. There has to be a solution. (Deontic necessity)
c. You have got to upload these files. (Deontic obligation)

d. There has got to be a solution. (Deontic necessity)
In the above examples, the lexical modals express the meaning of obligation as in (9.a)
and (9.c) where the speaker seems to have an authority over the addressee to the
extent that he can drive him to do the intended action in the proposition. They are also
capable of expressing the meaning of necessity, in which case the proposition is devoid
of human control. It is a matter of intrinsic necessity imposed by the actual need for the
fulfillment of the proposition.
7.3 Had better (the modal idiom)

The modal idiom (had better) expresses the deontic meaning of advisability only.
Consider the example in (10) below:

10) You had better to re-arrange your priorities.
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The fulfillment of the proposition in the above example is not guaranteed because the
speaker does not have an authority over the addressee, he only advises the addressee
to do what is better for him.
7.4 Lexical Verbs
A number of lexical verbs in the passive voice followed either by ro-infinitive or that-
clause are used to express the meanings of deontic advising, expecting, permitting and
requesting. Consider the examples in (11) below:
11) a.You are advised to book your flight early.

b. You are requested to stand behind the red line.

c. You are supposed to stick to speed limit.

d. You are allowed to open your books.

e. Itis suggested that you submit your assignments tomorrow.

7.5 Modal Adjectives

The Modal adjective possible is used to convey the meaning of deontic possibility.
Consider the examples in (12) below:
12) a. Itis possible for you to leave now.
b. Itis possible that you sign in today.

7.6 The Imperative
Palmer (2001: 98) indicates that the imperative is notionally closely associated with
deontic modals. He adds that the imperative is a directive that usually portrays a
command. As a matter of fact, it is the "strongest of directives” as it is issued by an
authoritative person, which makes difficult for the addressee to reject or express
compliance.
The illocutionary force of the deontic modality types is limited to the meanings of
obligation, necessity, permission and advice. However, the imperatives have a
wider range of illocutionary acts. Quirk et al (1985: 831-832) summarize these
illocutionary acts as follows:

1)  Order/command as in: Jump!
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2) Requestas in: keep silence, please.

3) Pleaasin: Help!

4)  Advice/Recommendation as in: Take an aspirin for your headache.

5) Warningas in: Look out!

6) Suggestion: Let's go the movies!

7) Instruction as in: Check oil before you start the engine.

8) Invitation as in: Make yourself ar home.

9) Offer asin: Have another piece of cake.

10) Granting permission as in: Serve yourself.

11) Good wishes as in: Have a nice day.

12) Imprecation as in: Go ro hell!

13) Incredulous rejection as in: Oh, come now.

14) Self-deliberation as in: Let me see now.

15) Prohibition as in: Don’t touch!

It is concluded that both imperative sentences and modal verbs expressing deontic
meanings share conveying meanings of obligation, permission, and advice.
However, the imperatives do have a wider range of meanings that are not within the
coverage area of modal verbs and other constructions expressing deontic modality. In
addition, in imperative sentences, the issuer of the obligation or permission is always
the speaker him/herself, but the case is not the same with sentences in deontic
modality, where the issuer of the obligation or permission may be another person, law,
institutional rules, morality and so on.

8. Imperative Mood in Arabic

Arab grammarians define the imperative as "an order issued by a superior to an inferior
to perform an action” (Haroon, 1979:14). We notice that the rank of the issuer of the
order should be higher than that of the addressee who is ordered to perform the
intended action. The command is real as long as the issuer is superior in rank to the

addressee. However, if the issuer's rank is inferior to the addressee, the imperative
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should not be interpreted as a real one. In such case the imperative may refer to some
meaning other than that of obligation.
The imperative in Arabic language has four realizations. Matloob and Baseer
(1999:124) summarize these four realizations as follows:
1. Imperative verb as in Surat Al-Noor, verse 56: "And perform Salat, and
give Zakat, and obey the Messenger of Allah that you may receive
mercy”&sist $SIaT JsZal) sty 33N 15315 BYEal 154,515
2. Present verb prefixed with the Lam of the Imperative as in Surat At-Talaq, verse 7:
"Let the rich man spend according to his means"4iaZ ;a 4 93 Badd "
3. Verbal noun of the imperative as in Surat Al-Ma'idah, verse 105: " O you who
believe! Take care of your own selves”" ¢ S ﬁ_’{g.; 19l u.lqjl L‘;l [
4. Infinitive replacing a deleted imperative verb as in Surat Al-Baqarah, verse 83: "and
be dutiful and do good to your parents " GlLiu ! 3.![_'3 "
For the purpose of the study, our concentration will be directed to the imperative verb
only. Thus, the other realizations of the imperative will be neglected.
9. Data Collection
The data of the study consists of (22) Qura'nic verses extracted from (15) chapters
(Surahs). These Qura'nic verses were specifically chosen because each one of them
represents a different imperative purpose. Figure (1) below summarizes the data of the

study:
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urat Al-Bagarah verses|
(43,65,117,187,282)

Surat Al-Imran verses
(93,119)

Surat Al-An‘am verses
(99,141)

Surat Maryam verse (5)

Surat Az-Zummar verse]

urat Lugman verse (11

Surat Al-Mursalat
verses (29,30)

= Surat Yunus verse (15)

Surat Al-Taubah verse
(53)

Data Map

urat Al-Anfal verse (41

Surat Hud verse (52)

Surat Al-Hijr verse (46)I

urat Al-Muminun verse}

— p—

Surat Taha verse (72)

Surat As-Saffat verse
(102)

Figure (1) Data Map
10. Data Analysis and discussion

Arab rhetoricians affirm that the structure of imperative style in Arabic should not be
taken as being obligative only, it should be thought of as being generative for it,
sometimes, does not preserve the actual meaning but rather it depart to generate some
other meanings. It follows then that the imperative has two significances; one is real
and the other is unreal (metaphoric or rhetorical) that is understood from the context.

The real meaning of the imperative involves the meaning of obligation as in Surat Al-
Baqarah, verse 43: "And perform As-Salat and give Zakat and bow down along with
those who bow down ro Allah" xS 34 1528515 €31 153l 5MMEall Is4435 " The
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people being addressed by the commands here are obliged to perform the activities
referred to. They can't refuse performing these activities for they will be prone to severe
punishment in judgment day.

Beside their real obligative force, the Qura'nic verses in the imperative mood have
conveyed a variety of illocutionary forces (meanings). Figure (2) below summarizes

these meanings:

4
N
\ e

Discredi
|
Iiﬁ i

Figure (2) Meanings of the Imperative in the Qura'n

1. Supplication

The imperative might be semantically oriented to convey the meaning of
supplication rather than that of obligation. This happens when the addressee has a
higher rank than the speaker. As in verse 5, Surat Maryam ".... so give me from

m

Yourself an heir""\&Js oA o J &z " The speaker here is the prophet Zechariah
who is obviously of a lower rank than the addressee, Almighty Allah. So, as there is
rank inequality, the imperative shouldn't be taken as real with obligative force.

2. Threatand warning
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Giving the addressee the freedom to choose what to do is a sign of indifference on
the part of the speaker which implies threat and warning. As in verse 15, Surat Az-
Zummar "So worship whar you like beside Him' "4i93 (5 ﬁ.’u.u: G lgield".
Almighty Allah is giving the disbelievers the freedom to worship what they like
beside Him, however, the major meaning He is conveying is that of threat and
warning which can be clearly seen at the closure of the verse "...thar will be a
manifest loss :nﬁl Shikdl 54 SU3

3. Permissibility

The imperative could provide the meaning of permissibility as the addressee is
given the freedom to do or not to do certain activity. As in verse 187, Surat Al-
Baqarah "..and ear and drink until the white thread (light) of dawn appears ro you
distinct from the black thread' Ja.ﬁ_:zjl ) :_,4.5..‘:’1 LaEd fqﬂ ads && 1 3_’5.‘2\3 i 3.)@5 "
JESA [N 95_2:}/\" The purpose of the command in this verse is permissibility as Allah
glory to Him permitted Muslims to eat and drink until the time they can distinguish
between the white thread and the dark thread.

4. Incapacitation

When the speaker commands the addressees to perform certain activity that they
are not likely or impossibly able to perform, it means that he is incapacitating them
rather than obliging them to perform the required action. This meaning is reflected
in many Qura'nic imperative sentences, as in verse 11, Surat Luqman “7his is the
creation of Allah. So, show Me that which those (whom you worship) beside Him
have created"" 4393 (o u._ujl ER gsgjls ;U\ 515 134" Hence, the imperative
in the verse has departed the meaning of obligation to that of incapacitating the
disbelievers and show their incapability.

5. Reprimanding and rebuking

The imperative may also depart from its real obligative force to the rhetorical force
of reprimanding and rebuking. The wrong doers are rebuked for their evil deeds

and disobedience to believe in Allah. As in Surat Al-Mursalat verses 29 and 30: ”
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Depart you to thar which you used to deny (29) Depart you to a shadow (of Hell-
Fire smoke ascending) in three columns (30) (Y4) RIEATS 4 p_’;_f s Jl lgallail”
" )gid 236 3 b ) 15hle

6. Ridicule and mockery

In addition to its obligative force, the imperative might be charged with ridicule and
mockery to insult and humiliate the addressee. So such an imperative should not be
taken for its real obligative force but it should be taken for its rhetorical force of
ridicule and mockery, as in Surat Yunus, verse 15: "And when Our Clear Verses are
recited unto them, those who hope not for their meeting with Us, say: "Bring us a
Qura'n other than this, or change it.." 5333 Y Geddl J1B <l GG ple 5 1305"
31.1.33 3| 13a g J).:L <l LGz The imperative verb (bring) (<) entails the
disbelievers' arrogance and intransigence. When they heard the words of the
Qura'n that criticize idol-worship and threaten those who worship them, they got
extremely angry, so they asked the prophet either of two things, either to bring
them a new Qura'n or to change it according to their desires. This implies their
ridicule and mockery of the Qura'n and the prophet.

7. Equality

In rhetorical terms, equality refers to the occasion when two matters are governed
by one rule or law, as in Surat Al-Taubah, verse 53: " Say: spend (in Allah's cause)
willingly or unwillingly it will not be accepted from you...” &% S 5L | 5.34_'| 5"
R pg.m Jiaz uj . This verse means that it is equal in the eye of Allah whether you
spend willingly or unwillingly, He will not accept from you.

8.  Advice and guidance

The imperative is employed in a number of Qura'nic verses to advise and guide
people to do something that would benefit them. In this meaning, the imperative is
devoid of its obligative force as the addressees are advised and guided to do
something for their own benefit, as in Surat Al-Baqarah, verse 282: " O you who

believe! When you contract a debr for a fixed period, write it down’, L’,._»_\jl Léi "
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"y ASB AL ‘Jp.l dl osdy @35135 13 isial. The people being addressed in this
verse are obviously advised to (write the debt contract down) for their own interest
as the written contract ensures preserving the lender's lawful right to collect his
debt.

9. Alerting

The imperative verb may have an alerting meaning rather than obligative one. The
addressees are alerted to take care of the thing they are being alerted of, as in Surat
Al-Anfal, verse 41: " And know thar whatever of war-booty you may gain, verily
one-fifth of it is assigned to Allah.." "aziA ) &5 sish (b piail Wi igalely”

10. Learningalesson

The imperative in some Qura'nic verses is used in the sense of urging people to
learn a lesson of the thing they are referred to, as in Surat Al-An'am, verse 99: "Look

at their fruits when they begin to bear, and the ripeness thereof....., sy Jl i 3}?&.‘.“

" -

daiss 5adf 13)
11. Request

Requesting in Arabic language extends between people of equal status like peers
and co-workers. However, it might be extended from a person of a higher status to
others whose status is lower, when he chooses to behave modestly. The imperative,
in similar contexts, does have a tendency to convey the meaning of request, as in
Surat Hud, verse 52: "And O my people! Ask forgiveness of your Lord and then
repent to Him................ !

"4d) Tsish & 185 Toaiitl 258 L3". Verily, though prophet Hud's status is higher
than that of his fellow people, he used the imperative modestly to request them ask
for Allah's forgiveness.

12. Honoring

The imperative verb in Arabic may refer to (honoring) the addressee if the issuer is
of a higher rank than the addressee, as in Surat Al-Hijr, verse 46: "Enter therein

(paradise) in peace and security"." {ys| Pl L& WS

\VeYo uab e
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13. Wishing
The imperative deflects from its real obligative force to the meaning of (wish)
especially when this wish is impossible to be fulfilled, as in Surat Al-Mu'minun,
verse 99:" Until, when death comes to one of them, he says: My Lord! Send me
back’, "ssazyl &5 JB f;@lu (’g.i.\:-\ s 13) &>" . Undoubtedly, the rhetorical
significance of the imperative verb (send) is unreal as the characteristic features of
real imperative are not found here. The imperative is issued from a lower rank
towards a higher one; the addressee is not obliged to fulfill what he is asked to. So,
the meaning of the imperative verb here is to be interpreted as a meaning of (wish)
thatis unlikely orimpossibly achieved.
14. Transformation
Transformation happens when the addressee finds himself changed unwillingly to
what he was ordered to be. In such context the imperative verb refers to the process
of transforming the addressees to what they were ordered to be, as in Surat Al-
Baqarah, verse 65: "We said to them: Be you monkeys, despised and rejecred "zis
aels $553 ol
15. Submission
The meaning of submission takes place when the issuer of the imperative verb shows
full surrender, as in Surat Taha, verse 72: "So decree whatever you desire to decree” "
ols Eal L (abl.
16. Cause to regret
The imperative verb is used to cause regret on the part of the addressee, as in Surat Al-
Imran, verse 119: "Say: Perish in your rage. F&Jg.ﬁ.u [ s
17. Grace
The imperative is used to reflect the grace granted by the commander to the
commanded, as in Surat Al-An'am, verse 141: "Far of their fruit when they ripen’ l;lé "
"321 13) 5,4d (e
18. Showing ability

VEYT oels sue
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The imperative is used also to show the Creator's ability to create things that never
existed before, as in Surat Al-Baqarah, verse 117: "When He decrees a marter, He only
says: Be!anditis"':')}ﬁ ug A 33.3_3 Lulﬁ b.ai oad \Sb

19. Discrediting

The imperative verb might be used to discredit the addressees, as in Surat Al-Imran,

°
o 38

verse 93: "Say: Bring here the Torah and recite it, if you are truthful” §|j§3.il.§ o3l 45 "
"ndslio w18 o] Laghite.

20. Consultation

The imperative verb may be used to express the meaning of consultation, where the
speaker uses the imperative to ask for consultation, as in Surat As-Saffat, verse 102:
"..0 my son! | have seen in a dream that | am slaughtering you. So look what you

s 5%

think!' g5 130 5lasts 2lsil Tl 8 &

Fr

11. Conclusions

The analysis of the selected Qura'nic verses has revealed that the imperative in the
language of the Holy Qur'an is a directive whose real non-rhetorical reference mainly
reflects the deontic meaning of obligation. The deontic meanings of permission and
advice are also signaled in the verses. The deontic nature of the Qura'nic imperative
sentences corresponds to the deontic nature of English directive statements and
imperatives.

Qura'nic imperative sentences quite often depart the deontic obligative and permissive
meanings to reflect a very wide range of meanings. Some of these meanings are similar
to the meanings of the English imperatives like requesting and warning. Meanings of
supplication, reprimanding and rebuking, ridicule and mockery, equality, alerting,
|earning alesson, honoring, wishing, transformation, submission, cause of regret, grace,
showing ability, discrediting and consultation prevail in the Qura'nic imperative
sentences. However, English imperatives are incapable of expressing such meanings.
This leads us to conclude that the Qura'nic imperatives are very dynamic with great

generative capability.
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